In March 2012, the Respect Party won an unexpected by-election in the British city of Bradford, previously regarded as a safe Labour seat. This paper examines the party's campaign strategy and in particular how it courted South Asian Muslim voters. A dominant feature of South Asian Muslim politics in the UK has been community bloc voting along lines of kinship (biraderi). The use of kinship networks for political gain effectively disenfranchised many young people and women. We demonstrate how Respect used their experience of campaigning in constituencies with significant numbers of South Asian Muslim voters to achieve an unlikely victory in Bradford. A key strategy was to mobilise otherwise politically marginalized sections of the South Asian Muslim community by offering an alternative to the culture of patronage in Bradford whilst at the same time utilising certain community structures in order to gain their own bloc votes.
Introduction
The surprise victory of George Galloway in the 2012 Bradford West by-election and the subsequent success of the Respect party in the local elections later that year in the same city re-focused attention on the voting habits of South Asian Muslim communities in the UK. In particular, there was heightened interest in electoral mobilisation within these communities and the use of kinship networks or 'biraderi' for political gain. 1 For many years, community leaders, who were often biraderi elders, were incentivised by local politicians to make ethnicity-based claims for their communities and in return biraderi leaders endorsed those politicians who supported them, providing in effect a bloc community vote. This is known as 'biraderi politicking' (Akhtar, 2013) and the use of kinship networks for electoral gain has been in operation in Britain for many years. The principle of patronage underlying this arrangement was supported by both the Conservative and Labour parties who recognised it as their winning ticket into South Asian Muslim communities. It has been suggested that the support for Respect in the 2012 Bradford West by-election was, in large part, the manifestation of young South Asian-origin voters' disillusionment from mainstream politics due to this patronage system, and more specifically, the relationship between biraderi elders and the local Labour Party (Baston 2013). This article investigates these claims and the campaign strategy of Respect, in particular, how it managed to simultaneously circumvent and harness the traditional community structures which have delivered bloc votes. We also assesses the extent to which Respect has relied on South Asian Muslim voters for its electoral successes.
In this article, we draw upon our separate work on Muslim political participation in Europe, and specifically, South Asian Muslim political activism in the UK, to show that kinship and other religious/cultural networks were still key to Respect's victory in the 2012 Bradford West by-election, even though the party openly criticised the use of such tactics by their Labour rivals. Since the 1970s, politicians in towns and cities across the UK with significant numbers of South Asians have drawn on the use of networks within the South Asian community to safeguard a bloc community vote. In recent years this has been criticised as a highly exclusionary practice as it values the decisions of mostly older men within the minority community and marginalises the voices of women and young people. In Bradford, as in many urban localities across the UK, British born South Asians were often frustrated by their exclusion from the political process, and George Galloway's Respect campaign in 2012 appealed to this generation of politically excluded young people. The Respect party offered an alternative to patronage within Bradford politics, giving voice to this disenfranchised section of the community whilst savvily utilising biraderi and other community networks to gain bloc votes. It was also able to appeal to a much wider constituency albeit by focusing on different issues. Recent research has shown the importance of well-directed local campaigning in the UK context Pattie 2003, Pattie and Johnston 2010) . We demonstrate how Respect used their experience of campaigning in constituencies with significant numbers of South Asian Muslim voters to overturn the odds on one of the most unlikely UK by-election victories in recent years.
Methodology
The paper utilises qualitative data from semi-structured interviews with political activists and city councillors in Bradford, Birmingham and Tower Hamlets in East London. A total of 12 research interviews were undertaken in 2013 with Respect and Labour Party activists which focused on the Bradford West by-election. A wider archive of research relating to British South Asian political attitudes and behaviour has also been used. This includes primary interviews and participant observation material collected over a seven year period (2005) (2006) (2007) (2008) (2009) (2010) (2011) (2012) . 2 Such an archive of data over an extensive timeframe allows the authors to contextualise the Bradford West by-election in the wider trends of British South Asian political organisation and influence. We believe this offers a more nuanced understanding of the results in Bradford West by explaining the political and cultural context within which the election took place. We recognise that the use of biraderi mobilisation in the political process is highly contentious and, as such, there is the possibility that interviewees may have been reluctant to mention instances of themselves or party members engaging in the practice. For this reason anonymity was promised to interviewees who are not identified by name. Also, it should be pointed out that one of the authors is from the Pakistani community, has grown up in one of the areas of research (Birmingham) and had been embedded as a researcher there since 2005, which meant there was sufficient time to build trust with respondents and to triangulate interview data with participant observation, thereby improving the robustness of the findings. Further analysis is provided with election results and data on ethnicity and religion from the 2011 census. We start by examining the concept of biraderi and its significance in the British political process.
Kinship networks and voting in the UK
Biraderis are networks of individuals and families that share a common ancestry. They function as hierarchical systems of social organisation and support, with land-owning biraderis such as the Rajputs and Jats at the top of the social order and the artisans such as the Mochi at the bottom of the scale. Biraderi broadly translates as patrialineage or descendants of the same blood line. In practice however, biraderis do include non-blood relatives through relatively porous boundaries of inclusion. This is especially true in the diaspora context where members of the same village in Pakistan, for example, may refer to each other in the new country context as being of the same biraderi. In the UK context, patterns of kin-based reciprocity amongst members of patrilineal descent groups have been an important feature of many South Asian communities. Biraderis have historically performed the function of facilitating processes of migration and settlement. Within the economic sphere, such networks have helped with upward mobility through, for example, the provision of interest free loans to biraderi members starting up new businesses or buying a house.
In this article we focus on the realm of politics, and in particular, explore to what extent instrumental patronage through kinship networks has been, and how far it continues to be, important in South Asian Muslim political processes in Britain, and how this has in turn influenced the Respect Party strategy in places like Birmingham and Bradford. It is important to note that political patronage amongst immigrant communities is not specific to the British Pakistani community. There is a long history of such communities pooling together resources through diaspora networks to gain representation in the host country's political system. The most emblematic case being the Tammany Hall political organisation used by Irish immigrants in nineteenth century New York to secure political influence in their adoptive country (McDonald, 1994) . Indeed, even amongst the majority community, political mobilisation and support is employed from different forms of social networks which can be construed as bloc voting, for example, amongst families, party lists, Trade Unions and lobby groups.
By the 1970s, many of Britain's industrial heartlands had significant numbers of ethnic minority communities, many from former colonial countries. They had a legal right to participate fully in UK politics, including the right to vote and to be candidates in local, national and European parliamentary elections (Anwar, 1994) . 3 The major political parties were attracted to ethnic minority voters because of their perceived electoral potential. The First Past the Post electoral system employed in the UK favours those parties whose support is geographically concentrated (Boucek 1998) . This is particularly true at the local level, where councillors are elected to specific wards which may have a concentration of voters from a particular social or ethnic background. The persistent allegiance of ethnic minorities to Labour highlights the disappointing record of its rivals in attracting ethnic-minority support (Saggar, 2003 , Heath et al 2013 , Holloway 2013 . There is clear agreement amongst these voters when surveyed that Labour is 'much more concerned with ethnic minority interests than are the Conservatives' (Heath et al 2013: 94) . However, equally important was the institutionalisation of the relationship between key South Asian community leaders and local Labour politicians.
Local politicians in areas with significant South Asian communities formed close relationships with biraderi elders or community representatives viewing them as intermediaries between the state and the community (Akhtar, 2012) . Biraderi leaders were keen to be community representatives for a number of reasons, including the prestige within the South Asian population. Local politicians were keen to cultivate relationships with biraderi leaders because they were seen as gatekeepers to a potential South Asian bloc vote.
In local constituencies, as the demographic changed and South Asians became numerically significant, it became clear that courting the minority vote was not only politically savvy but in some cases politically necessary.
These politicians took the role of patrons of biraderi leaders, who in turn, were the clients promising to deliver community votes, what Lewis Baston has termed 'manipulated clan politics' (Baston, 2013: 10) . By the 1990s, community leaders were not content with merely delivering votes to politicians; they began to stand for office themselves at local elections. For example, in 1996 there were 12 Muslim councillors on Birmingham City Council and 11 on Bradford City Council (Purdham 2000) . The exploitation of kinship networks has dominated the political landscape of British South Asian communities. Whilst not the sole preserve of the Labour Party, Labour has been most successful at this. Roy Hattersley, the former Labour Party cabinet member and MP for the constituency of Sparkbrook in Birmingham, noted in 2005 that his party took the South Asian vote for granted. 4 Biraderi networks can be useful for election campaigns where funds are short and campaigners are scarce. Having a network of friends and relatives to support and spread the party message can be an incredibly effective and inexpensive way of electioneering on a 'shoestring'. However, certain campaigning techniques led to the exclusion from the political process of already marginalised voices within South Asian communities. As witnessed in participant observation during a local election campaign in Birmingham in 2007, Pakistani candidates, whilst campaigning door-to-door, would speak only to male heads of the house on the assumption that it was they who would decide how the rest of the household would be voting (Akhtar 2013) . Similar findings have been described in a report by the Metropolitan Police Authority which stated that: 'some practices that are seen as acceptable outside the UK have been adopted in respect of UK electionsfor example, the head of an extended family instructing family members to vote for a particular party or candidate' (MPA 2006) . Across the country and across political parties, biraderi politicking guaranteed a vote en masse through relationships with biraderi leaders. These 'gatekeepers' (often older men) to the South Asian communities effectively disenfranchised young people and women from the political process. Former Respect leader Salma Yaqoob for example, noted:
"Politics in large parts of South Asian communities is overwhelmingly a male preserve, from candidates to campaigners...This grip is reinforced by the way in which members of tight family and clan networks are encouraged to vote as a bloc. In this way the male head of the household can often control dozens, and sometimes hundreds, of votes, which are used to exercise political leverage. This ultimately has quite a corrupting influence on politics because the determining factor in exercising such influence becomes less about political conviction and more about which candidate will be indebted to you" (Yaqoob 2008a) . This is an issue that Yaqoob consistently campaigned on, knowing full well that it would be impossible to beat the Labour Party unless this system was undermined. Recent qualitative research suggests that there has been a shift away from this practice amongst younger politically motivated South Asians who are critical of the use of biraderi networks in the political sphere (Baston 2013, Akhtar 2013). Such claims are, of course, hard to substantiate empirically. In her research on young British Pakistanis in Birmingham, Akhtar found that many were unhappy to be co-opted into relationships of patronage by the political elite and want to hold politicians accountable on a range of issues from schools to street lights (Akhtar, 2012) . Family and kinship networks, for these voters, are less important than a politician's record on local governance.
The main concern over the political use of biraderi networks is in relation to electoral fraud. Pressure has been put on members of the South Asian community to deliver votes to candidates from their biraderi for local and even national elections. This problem was exacerbated from 2000 onwards with the introduction of postal voting on demand. Practices of electoral fraud were subsequently highlighted amongst South Asian communities in relation to local elections in Oldham (2000), Blackburn (2002) and Burnley (2004) . Amongst political circles it was known that during election time, in high density South Asian constituencies, hundreds and thousands of ballot papers would be collected from people's homes and filled out by a small group of individuals in order to rig the election as described by one activist in Bradford:
"Thousands of people are registered as postal voters in Bradford West, but it's only supposed to be for people who are sick or infirm. They were registered by other people a few years in advance so the candidates think they already have those votes in the bag. People go to a house with a form and say they're going to register you and explain that you don't need to do anything as they will come and collect the votes so you can just relax. Many people don't understand the importance of their vote so when these people turn up at the door they hand the postal vote over. They pick up the blank ballot papers and then take them somewhere and put these little rubber things on their fingers so there's no fingerprints and use different coloured pens and different handwriting. It's very sophisticated." 5 Reports published by the Joseph Rowntree Foundation (Wilks-Heeg 2008), the House of Commons Library (White 2012 ) and most recently the Electoral Commission (2014) have all postulated a link between electoral fraud and the use of biraderi networks by some political candidates. Whilst the report from the Electoral Commission points to evidence from police data and prosecutions to highlight that people accused of electoral fraud come from a wide range of backgrounds and that it would 'be a mistake to suggest that electoral fraud only takes place within specific South Asian communities', it does nonetheless, continue to raise the concern about 'the extent to which electoral fraud affects or originate from within specific communities' (Electoral Commission, 2014: 17) . Indeed, the 16 local authorities singled out as being at greatest risk of electoral fraud are all areas with a high proportion of South Asians including Birmingham, Bradford and Tower Hamlets. Such concerns have been picked up by politicians and have received national level media attention. In an interview with The Telegraph published in November 2013, Dominic Grieve, the Conservative MP and attorney general, warned politicians that they needed to 'wake up' to ethnic corruption, specifically within electoral politics.
Some south Asian communities, in particular Pakistani communities, he argued, came from societies in which corruption was endemic and where 'they had been brought up to believe you can only get things done through a favour culture'. 6
Whilst Grieve did not provide any concrete evidence for his assertions, the coverage of the interview did illustrate the public interest in the matter and points to the need for more research.
Respect's electoral strategy
The shift in political consciousness amongst the second and third generation of South Asians in the UK was a significant factor in the Respect party's early electoral successes in Birmingham and similar issues were also at stake among the Bengali community in East (2008: 530) conclude that both parties are 'populist in nature and these tendencies have manifested themselves in forms of community politics'. However, it is our claim that the Respect party's attempt to distance itself from patronage-based community politics was part of its appeal amongst young South Asian Muslims. The Respect Party has enjoyed some memorable election victories, and these cannot simply be attributed to George Galloway who is noted for his emotive style of rhetoric and performance style of oratory (Crines 2013) .
Rather, Respect has been successful at orchestrating several campaigns with various candidates. As Brady et al (2006: 18) remind us, campaigns 'affect what voters know, whether they will vote, whom they will vote for, and why they will vote for that person.
Ultimately, campaigns can affect who wins the election. Thus, the strategic decisions of candidates are not merely empty exercises in collective war-room intellect. Both the inputs and outputs of campaign processes can be consequential'.
Respect's anti-war message has always formed the core of its appeal and this was particularly important in the early years of its existence. Muslim voters were particularly sensitive to this message and played a leading role in the anti-war movement which led to the creation of the party (Peace 2013a Birmingham was also the scene of a notorious case of postal vote fraud in 2004, the first time that the darker side of kinship voting was exposed to the wider public. Within days of the local elections, Liberal Democrat councillors announced they would legally challenge the results. Petitions were eventually lodged against six Labour councillors and a special election court later found all of them guilty. Election Commissioner Richard Mawrey QC said there was evidence of "massive, systematic and organised fraud". 7 He also pointed to the exploitationby some South Asian community leadersof the respect for authority which exists in the community (Mawrey, 2005) . This judgment was delivered on the day that the 2005 general election was called by the Prime Minister and led to increased media interest in the potential for corruption with postal voting (Rallings et al 2010) . Coming just one month before the election, the verdict of the court galvanised Respect activists in Birmingham who could rally against both a corrupt Labour Party and the exploitation of kinship ties. Salma
Yaqoob was particularly critical of postal voting and in various interviews criticised it as a means of disenfranchising women from the electoral process:
"For many Muslim women this effectively removed the secret ballot. In the secrecy of the voting booth it was possible to resist the pressure from the family 'leaders' who had promised your vote to someone. This became impossible when your vote could be filled at home, more often than not with somebody literally standing over your shoulder to persuade you to vote according to their preferences." (Yaqoob 2008a Yaqoob's credentials claiming that she was endorsed by Muslim scholars. 9 Even more crucially though, electors were encouraged not to abstain and also discard the traditional method of voting according to family ties:
Not using the vote simply reinforces the hands of oppressive rulers and their unjust policies. It is the duty of every Muslim to support those people who stand for truth and justice -whoever they are. We urge the community to break away from the tradition of simply supporting those they have personal links withrepresentation and competency are the real issues. 10 The Respect strategy was therefore concentrated on increasing turnout, particularly amongst young and female votersmany of whom may had never voted before. The same tactic was to serve them well in Bradford seven years later.
In both Birmingham and East London, young people were overwhelmingly critical of the Blair government's decision to invade Iraq. One survey of teenagers carried out in the Sparkbrook and Small Heath constituency suggested that they were in fact 'united in their opposition to the Government' (Naqvi 2005) . Many of these teenagers were ineligible to cast their own ballot but Respect mobilised them to get out the vote amongst those who were 18 and over. Many of these young Respect activists had previously been involved in the anti-war movement and this was seen as an extension of that activism (O'Toole and Gale 2010). The arrival of Respect was crucial in politicising the youth in the London Borough of Tower
Hamlets, home to a large Bengali population, and pointing out some of the shortcomings in local democracy. 11 This was not limited to Bengali origin youths, although they in particular were frustrated at the kind of ethnic politics that dominated in their borough. Although the Bengali community does not share the concept of Biraderi, there is still a tendency to support candidates in local elections who have links to certain villages back in Bangladesh. This had been most successfully exploited by the Labour Party, the vehicle through which Bengalis had managed to achieve a level of representation for their community (Eade 1989). Since the 1980s, Bengalis started joining the Labour Party in large numbers and a system emerged whereby community leaders inside the party were expected to deliver bloc votes. The task of Respect was to break down this system, if necessary by dividing the Bengali community. Yet it could not win by merely opposing the existing order, so a parallel strategy was adopted which reflected the 'village politics' approach so successfully employed by Labour. This dual strategy was again later adapted in Bradford.
It is in this context that we can understand why in 2005 George Galloway was advised to canvass in Bangladesh in order to increase his chances of election in Bethnal Green and Bow. 12 The purpose of such a visit was twofold. First, by visiting Bangladesh, and in particular the Sylhet region from where the majority of British Bengalis hail, Galloway could create a sense of affinity between himself and the homeland, despite not being Bengali himself. People he visited in Sylhet and local dignitaries were encouraged to call relatives living in London to persuade them to vote for him. 13 Secondly, it was necessary for Galloway to meet with members of political parties in Bangladesh as they were also key power brokers for what happened in Tower Hamlets. This is explained by one of the key members of the Galloway campaign in 2005 who was later elected for Respect in the Tower Hamlets council:
"We needed to divide the votes as soon as possible because we also have the Bangladeshi politics to deal with too. This meant trying to make friends with all the political parties over there, giving them hope and aspiration, providing neutrality as an MP and to serve the interests of Bangladesh. This helped to neutralise the political parties who would normally have affiliated themselves with the Labour Party. Respect did indeed put forward 7 male candidates of South Asian origin, although only Mohammed Ishtiaq managed to win a seat. So Biraderi considerations were still important even for Respect despite public pronouncements repudiating the use of local clan politics.
Respect's use of biraderi connections was confirmed in interviews conducted in both Birmingham and Bradford even though Yaqoob was keen to highlight that she had opposed biraderi based selection:
"In Birmingham Sparkbrook we came under pressure when we selected a candidate whose family were originally from the same village in Pakistan as the sitting Lib Dem councillor. It was alleged we were splitting the biraderi vote. And that we could not win by so doing. We resisted those pressures, just as we resisted pressures when the same people said we could never win by standing a woman candidate" (Yaqoob 2008b: 114) .
Respect certainly employed a dual strategy of both criticising ethnic politics and appealing to disaffected youths while at the same time keeping older members of the community happy by selecting candidates who could guarantee a certain number of votes. All the tactics honed in Respect's early years would again be put to use in the campaigns in Bradford in 2012.
The 2012 elections in Bradford
Bradford had many similarities with Birmingham with a huge amount of frustration at the state of local politics which had been dominated by certain biraderi clans to the exclusion of all others. In his report on the events leading up to Galloway's by-election victory in March 2012, Lewis Baston (2013: 9) described the campaign as 'a catalyst for a popular movement It is argued here that the tactics used by the Respect campaign in Bradford West were merely a reflection of their previous experiences in Birmingham and East London. There was nothing particularly novel about the campaign itself and the massive swing to Respect cannot be explained by some secret campaigning weapon. The campaign was, however, very effective and combined the key issues of voters, candidates and [social] media, to such an extent that it managed to gain huge momentum in the space of just three weeks. The first step was to hire a savvy campaign manager, a factor which had played a key role in Galloway's victory in Bethnal Green and Bow back in 2005. The man chosen for this in Bradford was Naweed Hussain who had previously worked for Marsha Singh and knew the constituency inside out. 19 He was one of several Labour Party activists who left the party in disgust after Imran Hussain was selected as the party's candidate for the by-election, a process that was described as 'a coronation rather than a selection meeting'. 20 Indeed it was disappointment with the Labour candidate, and the manner in which he was selected because of biraderi ties, that was equally as important as the attraction to George Galloway as an alternative. and traditional methods of campaigning amongst South Asian communities. When questioned on this issue, Respect activists in Bradford admitted receiving bloc votes but as a result of people coming to them rather than specifically campaigning for this. This was the case for some of the minority religious communities:
"To win elections in Bradford you need some bloc votes. The Bohra Ismailis came to support Respect, as did the Aga Khan strand and the Twelver Shias. Nonreligious organisations also came to say they would support Respect." 21 Such was the anger with the Labour candidate selection process, people were willing to help the Respect campaign in order simply to defeat Imran Hussain:
"I got a lot of phone calls from key people of all parties saying 'Don't say this in public, but if George is standing we will support him in any way we can.'"
Interviewer: So did that imply bringing in bloc votes?
"Yes and that happened. I had private meetings with people who promised 500-600 votes. They spoke to their people and also made sure that the postal votes weren't handed over to the usual people." 22 It was important to convince younger Bradfordians to vote for Respect and also be part of the campaign and canvass for Galloway. He and Salma Yaqoob had managed to and their particular skills were put to good use. For example, Bengali Respect supporters from Tower Hamlets were sent to canvass among the Bengali minority in Bradford. 23 The contribution of Muslim women in particular was identified by those who covered the campaign as a crucial factor. The journalist Helen Pidd even suggested that it was women such as her who had in fact won the election for Galloway. 24 This may have been a slight exaggeration as Galloway achieved support from across various communities and from both male and female Voters. Using women as a key part of the campaign was a strategy originally pioneered by Yaqoob in Birmingham who realised that women would be more likely to rebel against the status quo and being told who to vote for. 25 Female Respect activists in Bradford were encouraged to canvass amongst Muslim women in the absence of husbands or fathers who may have otherwise persuaded them to vote Labour. Voting for Respect was therefore not only a protest vote against the mainstream parties but also against a system which had disenfranchised female voters.
By the end of the campaign, the Respect team had achieved so much momentum that, locally at least, people believed that Galloway could win. This increased subsequent local media coverage and a buzz on social media platforms such as Facebook and Twitter. 26 This conferred viability onto Respect therefore proving the observation that 'the more likely it seems that a candidate will win, the more voters gravitate to that candidate' (Brady et al 2006: 6 In the Bradford West by-election, Respect's anti-war theme was still prominent and election material suggested that 'we need to get our boys back from Afghanistan.' 28 This was one of Galloway's five key pledges and the phrasing was no doubt chosen to evoke the soldiers from the Yorkshire regiment who lost their lives just weeks before the election. This more compassionate approach to the war issue would also have been more appealing to white voters. The same leaflet claimed that 'I am real Labour not New Labour' which would have also resonated with voters who felt abandoned irrespective of ethnicity or religion. Respect's left-wing appeal must, in fact, not be forgotten or minimised. Just as in East London they had focused on the local issue of council housing (Peace 2013b) , in Bradford they spoke about cuts to public services and increased tuition fees which Labour was seen as silent on. In fact, turnout was higher in the least affluent areas of the constituency which reversed the usual trend and Respect won in every ward even taking votes from Conservative voters (Baston 2013). Galloway took 56% of the total vote and a massive 85% share in the city ward which, as he pointed out, proved he had support of people from various communities including all races and religions. 29 Both the Coalition parties fared poorly, with a combined percentage of votes cast at 13%, and indeed, percentage-wise the Conservatives lost a greater proportion of the vote than Labour. This is unsurprising given that by-elections often produce results that go against the party in power (Butler, 1997: 8) . What is noteworthy about the Bradford-West by-election however, was that it was the opposition party, Labour, the favourites to win the election, that suffered from the protest vote. That said, the Labour vote was still strong indicating that many Muslim voters did stay loyal to the party and suggesting, perhaps, the continued persistence of a biraderi vote.
Conclusion
Respect has had spectacular electoral successes for such a small party, most notably winning two Westminster seats in 2005 and 2012. Nevertheless, there has been no appeal in constituencies in which it has not campaigned. There are a number of reasons why this appeal has been limited. Firstly, although not only Muslims have supported and voted for Respect, it has been South Asian Muslim voters in particular who formed the backbone of its support. Secondly, its electoral success amongst these voters has been based on protest. In the early years of the party's existence, many Muslims were against the War in Iraq and voting for
Respect was a clear manifestation of their anti-war stance. Respect was also an attractive option for many young people because it represented 'a voice for the voiceless.' 34 At the same time, many wanted to show their anger towards the Labour Party and send the government of the time a clear message that their votes should not be taken for granted. In 2012, Respect's successes in Bradford were again a protest vote, though this time based on more localised issues and in particular, the perceived dominance of biraderi politicking. In Bradford and Birmingham, as in other cities across the UK with significant concentrations of South Asian communities, local level electoral politics was often viewed by young people as, 'off-putting'. 35 Patronage based relationships, which had developed in the 1970s and 80s between community elders and local politicians, continued to influence the character of the political landscape. Biraderi elders convinced the male heads of families from within their biraderis to vote for particular politicians. The male heads of families, in turn, effectively decided which political party to vote for on behalf of the entire household, so that, young people and women were often disenfranchised from the electoral sphere.
The strength and success of the Respect party campaign in the Bradford 2012 byelection and the subsequent local elections later that same year lay in its strategy to present itself as the anti-establishment party. In Bradford, this took the form of being anti-biraderipoliticking. Galloway, a well-recognised face in national politics, a seasoned campaigner and charismatic speaker, was able to mobilise the young disillusioned South Asians voters and at the same time appeal to a much wider audience. Focusing specifically on the two constituencies of voters who had been traditionally marginalised by biraderi politicsyoung people and women -Respect activists campaigned on offering a local politics based less on patronage but policies, thus appealing to South Asians who felt disenfranchised by biraderipoliticking. At the same time, when bloc votes were offered, Respect was willing to receive them in order to beat the Labour Party machine. This was the Respect Party's greatest achievement. On the one hand, it projected an image of being the anti-biraderi party, and, on the other hand, it accepted bloc votes through traditional community structures. Outside of local politics, Galloway was also able to draw upon on his own public image as being 'on the side of Muslims' through his activism against the Wars in Iraq and Afghanistan and his stance on other issues in the Middle East. This too appealed to young South Asians who saw Galloway as a politician with a backbone (Akhtar, 2012) .
In the aftermath of the by-election victory in Bradford West and the subsequent success of a handful of councillors, the Respect party has been under considerable pressure.
Salma Yaqoob, who along with George Galloway was the public face of Respect, resigned from the party in September 2012. This was in protest over comments made by Galloway on the allegations of rape against Julian Assange, leading to speculation that the party was 'imploding'. 36 The following year, in October 2013, all five Respect councillors resigned from the party en masse after relations between them and Galloway became fraught, with the councillors accusing him of defamation and a lack of transparency. 37 Reflecting the personality of its only MP, the Respect party's recent past has been colourful and volatile.
Whatever happens in its future, the party's electoral successes have at least illustrated an important point made recently by Heath et al (2013: 168) : "if active attempts are made to win over Muslim voters, then substantial inroads can be made." This is a fact of which all parties are now aware and we are likely to see increased efforts by them to capture a 'Muslim vote', irrespective of whether such a voting bloc actually exists or not.
